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Can Liberalism and Orthodoxy Live Together? — Not for years 
has public attention in Germany been turned toward the theological 
situation as since the decision of the Spruchskollegium in the case of 
Pastor Carl Jatho of Cologne. Jatho had been in the pastorate for some 
thirty years, and had in Cologne achieved remarkable success in inter- 
esting and drawing to the church men who had been alienated by the 
orthodox type of Lutheran preaching. One source of his success was 
apparently his frank avowal of a modernist position, with its mysticism, 
its doctrine of relativity, its disregard of any authority located in his- 
torical dogmas, and its almost pantheistic conception of the relation of 
God to the universe. The Spruchskollegium, consisting of thirteen men 
officially chosen to render judgment in any case of alleged departure 
from Lutheran standards, declared that "any further activity of Pastor 
Jatho within the established evangelical church .... is incom- 
patible with the attitude toward the standards of the church taken by 
him in his teaching." This decision forms a Lutheran parallel to the 
papal denunciation of modernism. It means that there is to be no 
official tolerance of advanced liberal views in the established church of 
Prussia. 

The decision has called forth an enormous literature of protest and 
defense. Four of the leading pastors of Prussia immediately issued a 
public statement proclaiming their intention to let conscience rule in 
their preaching rather than the official decrees of the established church. 
This proclamation quickly received the signatures of a hundred other 
pastors. Individuals and organizations which are concerned to preserve 
liberty of conscience have passionately protested against this action 
which officially proclaims that the only freedom possible in religious 
thinking must be found outside the church. It was pointed out that the 
retention of Pastor Jatho in Cologne could work no injustice to anyone, 
since there were plenty of churches to minister to the needs of those who 
are orthodox in their thinking, while Jatho alone could minister accept- 
ably to the several hundreds whom orthodoxy had failed to attach to the 
church, but whom Jatho had led into active church life. On the other 
hand, many liberal theologians, among them Harnack, felt that the 
traditional standards of the state church must be observed if there is 
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to be any such thing as a state church at all. It was argued that so 
long as the state-church prescribes certain doctrinal conditions for its 
ministers, no pastor has a right to expect support from the state when 
he is positively violating the prescriptions which he covenanted to observe 
in his ordination vow. This distinctly political attitude was exhibited 
in sensational form at a church service in Charlottenburg where a com- 
pany of soldiers were in attendance. When the pastor in his sermon 
undertook to defend Jatho, the officers rose and commanded the soldiers 
to leave the church as a sign of loyalty to the state and of protest against 
the implied criticism of the state involved in the defense of a man who 
had been officially adjudged unworthy to serve the established church. 

Germany is thus brought face to face with the question which is 
more or less acute in all lands. Are those who are genuinely religious 
and who use the machinery of the church for the religious upbuilding of 
men, but who depart radically from the doctrinal expressions of Chris- 
tianity in the traditional creeds, to be allowed to exercise their freedom 
within the church ? Is it better for the progress of religion that there 
should be two distinct churches, one orthodox and one heterodox, each 
maintaining an exclusive attitude toward the other ? Or is it better for 
one organization to make a place for diversity of theological opinion 
among its members and officers? The German mind has a horror of 
"sects" and is willing to pay a considerable price for the sake of main- 
taining one established church. But the tolerance which could recognize 
the equal rights of the Lutheran and the Reformed types of theology is 
not always ready to recognize the rights of modernism alongside of 
orthodoxy. Even so radical a theologian as Wernle has declared that 
the real issue which must be faced is whether the gospel is a definite 
historical quantum to be preserved as a sacred tradition, or whether it 
is essentially the activity of a free religious spirit, recognizing no obliga- 
tions save to conscience in the sight of God. Wernle makes it plain 
that he stands on the side of the historical authority of a gospel to be 
transmitted from generation to generation rather than on the side of 
untrammeled freedom. At the same time both he and Harnack deplore 
the fact that Jatho 's standing in the church has been made the subject 
of an official decision. 

One of the most suggestive surveys of the situation has been made 
by Professor Sell in recent numbers of Die christliche Welt, the organ of 
moderate liberalism in Germany. He points out the fact that there are 
actually in existence in the church today two distinct types of religious 
thinking and experience. Modernism, as is abundantly evident from 
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the vigor of the movement in the Catholic church and from the wide- 
spread prevalence of liberalism in Protestantism, is here to stay, for a 
while, at least. The question of the hour is whether Christianity shall 
accept or reject the co-operation of men who, if tbey are to be honestly 
religious at all, must be so in terms of a world- view and a philosophy 
strikingly different from that which is expressed in the traditional creeds 
of Christendom. He earnestly desires that there should be no hostile 
division of the religious forces of our day; and he proposes a modus 
vivendi by which the two theologies may work together. The three con- 
ditions which he proposes are worth pondering by all who see clearly 
the situation which has been revealed by the examination of Jatho. 

i. Orthodoxy must recognize the rights of the liberals to their own 
interpretation of Christianity. It must recognize this not only out of 
an irenic interest, but for the safe-guarding of its own rights. The 
orthodoxy of today departs in certain significant particulars from the 
orthodoxy expressed in the Lutheran creeds. Would it not seem like 
dangerous modernism to the Reformation leaders? Would Luther be 
satisfied with the theology of those who are unmolested by the official 
guardians of the standards of the church ? Freedom of interpretation 
is absolutely necessary in the interests of honesty on both sides. 

2. Orthodoxy appeals to the Bible as justification for its position. 
But, as a matter of fact, the liberals are actually using the Bible more 
honestly than are the conservatives. They are more truthfully setting 
forth the ideas which were held by the biblical men. They are discover- 
ing the religion of the Bible more accurately and are drawing from this 
an inspiration for service which is positive and constructive. The 
recognition of the legitimacy of this critical method of using the Bible 
is imperative. Not to the exclusion of the older method. That too has 
its devotees who derive from it real nourishment for the religious life. 
Both are needed in the life of today. Each can minister to souls who 
could not be reached by the other method. 

3. The one supreme question is not as to the attitude which a man 
assumes toward the official creeds, not as to the method by which the 
Bible is interpreted, but as to the actual competency of one ideal or the 
other to create and to maintain positive religious life. The scriptural 
test of religious edification should be supreme. The modern church 
needs to learn the spirit of Paul who was willing to become all things to 
all men if thereby he might win some. The objective content of the 
Christianity presented to children is very different from the content 
which is presented to adults. The exposition of Christianity to a 
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congregation of simple-minded orthodox Christians is very different from 
its presentation to a company of critical scientists. Doctrines in 
and of themselves are impotent to save. Doctrines are rightly used 
only as they are instruments to awaken and nourish religious life. If it 
be a fact that modernism is actually bringing men to discipleship to Jesus 
and is inspiring them with a desire to serve humanity in his name, 
modernism rightfully belongs within the limits of the church of Christ. 
Only if it shall fail to create the Christian life in men should it be 
excluded. 

Whether the Prussian church will look with favor on any such modus 
vivendi remains to be seen. Meantime all the world will be learning 
from this crisis in the church of Germany how best to deal with the issue 
which is peculiar to no nation of modern Christendom. 
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